THE PRACTICE BOOK

Buddhist Chanting Book

The daily liturgy of the Bodhicitta Sangha
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Daily Puja
with Prayers and Intentions

2

he Daily Puja ritual is a valuable practice to begin our day with
renewed energy and a clear intention. It's an opportunity to
reconnect with the Triple Gem—the Buddha, the Dharma, and the

Sangha—and to reafhirm your spiritual Intention.

By paying homage to the Triple Gem, you strengthen your
connection to the Buddha and his teachings (the Dharma). In this
context, the Sangha refers specifically to the monastic community of
the Buddha's disciples who've dedicated their lives to practicing and
preserving these teachings. They, in turn, guide others on their

spiritual paths.

While the Sangha of the Triple Gem specifically denotes the
monastic order, the term is also used more broadly to describe the
wider community of practitioners. Cultivating a supportive Sangha,
including a noble teacher, a suitable environment, and spiritually

aligned practitioners, is essential to your spiritual journey.

Homage (Reverence) to the Buddha

Namo Tassa Bhagavato Arahato Samma-SamBuddhassa

(Homage to the Exalted One, the Noble One, the Perfectly
Enlightened Buddha: repeated 3 times or more depending on the



service)

Dedication of Offerings

(Here we make offerings, i.e., daily alms (donations), candle lights,
flowers, and incense, to show our reverence and devotion to the

compassionate practice of Dana)

To the Blessed One, the Lord, who fully attained perfect
enlightenment. To the Teaching, which he expounded so well, the
Blessed One's disciples who have praeticed well - the Buddha,
Dharma, and Sangha.

(Offerings of Dana)
Namo Sakyamuni Buddha (repeated, while offerings are made)

We render our rightful homage with offerings. May these simple
offerings be accepted, for our long-lasting benefit and the happiness

they bring.

Salutation to Triple Gem (Three Jewels of Buddhism)

(For each salutation, we prostrate - bow to the floor, with our
heads touching the ground to show reverence and to take refuge in
the Triple Gem)

The Perfectly Enlightened and Worldly Honored One - I take refuge
in the Buddha.

He so compassionately offered che teaching - I cake refuge in the
Buddha-Dharma.

The Blessed One's disciples who have practiced well and preserved

the Dharma - I take refuge in the Buddha-Sangha.



The Four Great Vows
Sentient beings are numberless; I vow to save them all.

(This is the fundamental vow of universal compassion. It expresses
an aspiration to alleviate the suffering of every sentient being, without

exception, and to lead them to liberation.)
Delusions are inexhaustible; I vow to cut them all.

(Delusion is also called afHlictions, defilements, or ‘klesha') refers to
the mental states that cause suffering, such as greed, hatred,
ignorance, attachment, anger, and pride. This vow is a commitment
to diligently work on one's own mind, overcoming all negative

mental states that hinder enlightenment.)
Dharma gates are boundless; I vow to master them all.

(Dharma gates refer to the countless teachings, methods, and
practices of Buddhism. This vow is a commitment to study, learn, and
understand the vastness of the Buddhist path to gain the wisdom and

skills necessary to guide others effectively.)
Buddhahood is the supreme attainment; I vow to achieve it.

(The Buddhahood or perfect enlightenment) is the highest goal in
Buddhism - the state of complete awakening, wisdom, and
compassion. This vow is the ultimate aspiration to achieve full
enlightenment, not just for personal liberation, but precisely so that

one can fulfill the first vow of helping all sentient beings.)



Metta/Maitri (Loving-Kindness) Prayer

May All Beings Be Safe.
May All Beings Be Peaceful.
May All Beings Be Joyful.
May All Beings Awaken to their True Nature
May All Beings Be Free

Daily Intention

May I stay mindful and compassionate, moment-to-moment, so that

I may offer Wisdom and Compassion for the benefit of all.
Bodhicitta Intention

For the benefit of all, may I awaken to the Absolute Truth and
radiate the Wisdom and Compassion of the perfect enlightenment

(Annutara-Samyak-Sambodhi).



Practice Vows for the Right
Intention

L 2

‘ x 7 ith utmost sincerity, I respectfully make this vow:

From this moment forth, until reaching the supreme Liberation,
May I aiways be born in the human realm, and spiritualiy aiigned

with the Buddha-Dharma.
May I dedicate myself to its practice without faltering.

May my wisdom be clear, my mind unwavering,

my bOdy heaithy, le'ld free ﬁ'Ol’l’l O]Z)SEQLCIGS.

May I always meet noble teachers,

and never be swayed by wrong views.

May I aiways be diligent in practice,

never faiiing into laziness or negligence.

May I always be compassionate towards all beings,

and never harbor thoughts of harm.

May I always be mindful of impermanence,

and never Ciil’lg to WOI‘idiy pieasures.



May I always be grateful for the kindness of others,

and never forget their benevolent acts.

May [ always strive to benefit all sentient beings,

and never seek personal gain.

May I always walk the path of the Bodhisattva,

and never abandon my great vows.

May [ extinguish all defilements,

and transcend the cycle of birth and death.

May I realize supreme, perfect enlightenment,

and universally liberate all beings.



The Heart Sutra

L 2

he Bodhisattva Avalokiteshvara, while deeply practicing the
Prajna Paramita (Perfection of Wisdom), perceived that all five

skandhas are empty and transcended all suffering.

Sariputra, form does not differ from emptiness; Emptiness does not
differ from form. Form itself is emptiness; emptiness itself is form.
The same is true of feelings, perception, mental formation, and

consciousness.

Sariputra, all phenomena (dharmas) are marked with emptiness;
They are neither created nor destroyed, neither defiled nor

immaculate, neither increasing nor decreasing.

Therefore, in emptiness there is no form, No feeling, perception,
mental formation, or consciousness; No eye, ear, nose, tongue, body,
or mind; No forms, sounds, smells, tastes, tactile objects, or objects of
mind; No realm of the eye, up to no realm of mind consciousness; No
ignorance and also no extinction of ignorance, Up to no old-age and
death and also no extinction of old-age and death; No suffering, no
origination, no cessation, no path; No cognition, also no attainment

with nothing to attain.

The Bodhisattva, relying on Perfection of Wisdom, is unimpeded
in the mind. Being unimpeded, there is no fear. Transcending the

inverted, dualistic views, one realizes Nirvana.



All the Buddhas of the three times, relying on Prajna Paramita,
Attain Annutara-Samyak-Sambodhi (unsurpassed, perfect

enlightenment).

Therefore, know that the Prajna Paramita mantra is the great
transcendent mantra, is the great enlightening mantra, is the
unexcelled mantra, is the unequaled mantra, able to dispel all

suffering. This is true, not false.

So, proclaim the Prajiaparamita mantra, Proclaim the mantra that

Says:

Gate Gate Paragate Parasamgate Bodhi Svaha! (3 times)
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Essence of the Diamond Sutra

L 2

( A tman, Pudgala, Sattva, and Jiva = Self, Individual Person,

Sentient Being, and Soul)

A true Bodhisattva does not hold the idea of a self; an individual, a

sentient being, or a soul.

4 Gathas of the Diamond Sutra

1st Gatha: Ch 5

All that exists as a form is empty and illusory. if you perceive their
true, empty nature beyond their superficial appearance, then you see

the Tathagata (the true nature of the Buddha = Absolute Reality).

2nd Gatha: Ch 10

Do not let your mind dwell on what you see, hear, smell, taste,
touch, or think. You should develop a mind that does not abide in

anything.

3rd Gatha: Ch 26

Those who see me by my physical appearance, or seek me through
sound, are on a mistaken path and will not be able to perceive the

Tathagata.
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4th Gatha: Ch32

All conditioned phenomena are like a dream, an illusion, a bubble,
and a shadow; like dew and like lightning. One should realize and see

all phenomena in this way.
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Core Teachings of Huang Po: On
the Transmission of the Mind

L 2

I. The One Mind, Beyond All Distinctions

All the Buddhas and all sentient beings
Are nothing but the One Mind.

Besides this, nothing exists.

This Mind, without beginning,
Is unborn and indestructible.
It is not green nor yellow,

Has neither form nor appearance.

It does not belong to the categories of things
Which exist or do not exist.
Nor can it be thought of in terms of new or old.
It is neither long nor short, big nor small,
For it transcends all limits, measures, names, traces, and

comparisons.

It is that which you see before you.
Begin to reason about it, and you at once fall into error.
It is like the boundless void,

Which cannot be fachomed or measured.
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II. Cessation of Conceptual Thought

To make use of your minds to think conceptually
Is to leave the substance of Mind
And attach yourselves to form.
The Mind is no mind ofconceptual thought.

It is Completely detached ﬁ'Ol’Il form.

If you would spend all your time—
Walking, standing, sitting, or lying down—
Learning to halt the concept-forming activities of your own mind,

You could be sure of ultimately attaining the goal.

Awake only to the One Mind,
And there is nothing whatsoever to be attained.
This is the REAL Buddha.
The Buddha and all sentient beings are the One Mind,
And nothing else.

III. No Seeking, No Attainment

If you are not absolutely convinced that the Mind is the Buddha,
And if you are attached to forms, practices, and meritorious
performances, your way of thinking is false.

And quite incompatible with the Way.

The Mind is the Buddha, nor are there any other Buddhas or any
other mind. It is bright and spotless as the void, having no form or
appearance whatever. There is nothing to be attained. There is

nothing to be done.
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Even if you go through all the stages of a Bodhisattva's progress
towards Buddhahood, one by one; When at last, in a single flash, you
attain full realization, you will only be realizing the Buddha-Nature

which has been with you all the time.

By all the foregoing stages, you will have added to it nothing at all.
You will come to look upon those eons of work and achievement

As no better than unreal actions performed in a dream.

That is why the Tathagata said:

"I truly attained nothing from complete, unexcelled Enlightenment.”
IV. The Futility of Duality and Distinctions

If you look upon the Buddha as presenting a pure, bright,
Or Enlightened appearance,
Or upon sentient beings as presenting a foul, dark,
Or mortal-seeming appearance,
These conceptions,
Resulting from attachment to form,
Will keep you from supreme knowledge,
Even after the passing of as many acons as there are sands in the

Ganges.

The substance of the Absolute is inwardly like wood or stone,
In that it is motionless,
And outwardly like the void,
In that it is without bounds or obstructions.
It is neither subjective nor objective,
Has no speciﬁc location,

Is formless, and cannot vanish.

15



Those who hasten towards it dare not enter,
Fearing to hurtle down through the void

With nothing to cling to or to stay their fall.

So they 1001{ to the brink and retreat.

This refers to all those who seek such a goal through cognition.

V. Immediate Realization

The Dharma is Mind,
Beyond which there IS no Dharma;
And this Mind is the Dharma,
Beyond which there IS no mind.

Mind in itselfis not mind,
Yet neither is it no-mind.
To say that Mind is no-mind implies something existent.
Let there be a silent understanding,

And no more.

Away with all thinking and explaining,
Then we may say that the Way of Words has been cut off
And movements of the mind eliminated.

This Mind is the pure Buddha-Source inherent in all men.

Understand the one point,
And a thousand others will accordingly grow clear;
Misunderstand chat one,
And ten thousand delusions will encompass you.

He who holds to that one has no more problems to solve.

16



Ordinary people look to their surroundings,
While followers of the Way look to Mind,
But the true Dharma is to forget them both.
The former is easy enough,
The latter very difficult.
Men are afraid to forget their minds,
Fearing to fall through the Void
With nothing to stay their fall.
They do not know that their own Mind is the Void.

VI. Practice is Non-Practice

Were you now to practice keeping your minds motionless at all
times,

Whether walking, standing, sitting, or lying;
Concentrating entirely upon the goal of no thought-creation,
No duality,

No reliance on others,

And no attachments;

Just allowing all things to take their course the whole day long,
As though you were too ill to bother;

Unknown to the world;

Innocent of any urge to be known or unknown to others.

This is che very essence of Zen. This is the true transmission of Mind.

17



Core Teachings of Zen Master
Linji: From the "Record of Linji"

L 2

I. The True Person of No Rank

Followers of the Way,
The True Person of No Rank
Is always coming and going

Before your very eyes!

He who is here now, listening to my Dharma talk,
This one is without form, without characteristics.
He is unrooted, unattached.

He is not bound by any place.

He is not constrained by any thing,

Do you want to know him?
He is the one now shining forth,
Bright and clear,

Never lacking, never changing.
He is right here, 1istening.

Believe in this! Have no doubt!

18



II. Kill the Buddha, Kill the Patriarchs

Followers of the Way,
It you want to attain the true understanding of the Dharma,
Never be deceived by others!

Whatever you encounter, inside or outside,

Just kill it!

If you meet a Buddha, kill the Buddha!
If you meet a Patriarch, kill the Patriarch!
If you meet an Arhat, kill the Arhat!

If you meet your parents, kill your parents!

If you meet your relatives, kill your relatives!

Then for the first time
You will gain liberation.

You will not be entangled with things,
You will pass freely anywhere you wish to go.
This is the meaning ofbeing truly detached,

Of having nothing to rely upon.
No more seeking outside.
No more secking for the sacred.

No more avoiding the profane.
III. No Time for Hesitation

The Buddhadharma has no room for effort.
It is only ordinary life with nothing to do.
Evacuate, pass your water,

Put on your clothes, eat your food.

If you are tired, lie down.

19



Fools laugh at me,
But the wise understand.
An ancient said:

"Those who strive for external things

Are all blockheads!"

Just make yourself master in every situation,
And wherever you stand will be the true place.
No matter what circumstances come,

They cannot dislodge you.

Even if you bear the karma of the five heinous crimes,
These of themselves become the great ocean of deliverance.

Do not fall into the trap of secking. Do not cling to words or phrases.

IV. Your Own Light

The Buddha-Dharma is not about special practices.
It is about perceiving your own true nature.
The light that shines forth from within you,

This light is not created, not destroyed.

[t is not stained, not pure.

[t is your own inherent wisdom.
It is your own inherent liberation.
Do not seek it in words.

Do not seek it in scriptures.

Do not seek it in outward forms.
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For it is already within you,
Perfect and complete.
It needs no polishing, no refining.

It needs no adding, no subtracting.
V. Immediate Awakening

Why do you go on seeking in other places?
Your own mind, your own hght,
Has never ceased to shine.

The faulc lies in your lack of faich in yourself

If you cannot distinguish true from false,
Buddha from Mara,
Sacred from profane,

Then you are merely creating more karma.

You have only left one house to enter another.

A true seeker of the Way,
Possesses a clear eye.
He sees through all distinctions,
And is not bound by them.
He knows that everything is already complete.
There is nothing to obtain,
Nothing to practice,

Nothing to prove.
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VL. Just Be Ordinary

Followers of the Way,
Just be ordinary.

Don't affect some special manner.
Don't try to be profound.
Don't try to be enlightened.
When hungry, eat.

When tired, sleep.

When you need to act, act.

Without hesitation, without secking.

This is the true meaning of the Dharma.
This is the true transmission of Zen.
This is the liberation.

This is the peace.
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The Dhammacakkappavattana Sutta

(The Setting the Wheel of Dhamma in Motion Discourse)

2

hus have I heard. On one occasion the Blessed One was
dwelling at Varanasi in the Deer Park at Isipatana. There the
Blessed One addressed the group of five monks:

"Monks, these two extremes ought not to be practiced by one who

has gone forth from the household life. What are the two?

1. There is devotion to indulgence in sensual pleasures, which is
low, vulgar, worldly, ignoble, and unprofitable;

2. And there is devotion to self-mortification, which is painful,

ignoble, and unprofitable.

Avoiding both these extremes, the Tathagata (the Perfect One) has
realized the Middle Way (Majjhima Patipada); it gives vision,
knowledge, and leads to peace, direct knowledge, enlightenment,
Nibbana.

And what, monks, is that Middle Way realized by the Tathagata?
It is this very Noble Eightfold Path (Ariyo Atthangiko Maggo),
namely:
1. Right Understanding (Samma Ditthi)
2. Right Intention (Samma Sarikappa)
3. Right Speech (Samma Vica)
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Right Action (Samma Kammanta)
Right Livelihood (Samma Ajiva)
Right Effort (Samma Vayama)

. Right Mindfulness (Samma Sati)

0 N O o B

. Right Concentration (Samma Samadhi)

This, monks, is the Middle Way realized by the Tathagata, which
gives vision, gives knowledge, and leads to peace, to direct

knowledge, to enlightenment, to Nibbana.

Now this, monks, is the Noble Truth of Suffering (Dukkha Ariya
Sacca): Birth is suffering, aging is suffering, illness is suffering, death
is suffering; sorrow, lamentation, pain, grief, and despair are suffering;
association with the unpleasant is suffering; separation from the
pleasant is suffering; not getting what one wants is suffering. In short,

the five clinging-aggregates (paficupadanakkhandha) are suffering.

Now this, monks, is the Noble Truth of the Origin of Suffering
(Dukkha Samudaya Ariya Sacca): It is this craving (tanha) which leads
to re-becoming, accompanied by delight and lust, seeking delight
here and there; that is, craving for sensual pleasures (kama-tanha),
craving for existence (bhava-tanha), and craving for non-existence

(vibhava-tanha).

Now this, monks, is the Noble Truth of the Cessation of Suffering
(Dukkha Nirodha Ariya Sacca): It is the remainderless fading away
and cessation of that same craving, the giving up and relinquishing of

it, freedom from it, non-reliance on it.

Now this, monks, is the Noble Truth of the Way leading to the
Cessation of Suffering (Dukkha Nirodhagamini Patipada Ariya
Sacca): It is this very Noble Eightfold Path, namely: Right Insight,
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Right Intention, Right Speech, Right Action, Right Livelihood, Right
Effort, Right Mindfulness, and Right Concentration.

[The Buddha then explains his realization of these truths in three
phases for each truth, totaling twelve insights: (not included in

chanting)]

1. 'This is the Noble Truth of Suffering': Thus, monks, concerning
things previously unheard, there arose in me vision, knowledge,

wisdom, insight, and light.

2. 'This Noble Truth of Suffering is to be fully understood': Thus,
monks, concerning things previously unheard, there arose in me

vision, knowledge, wisdom, insight, and light.

3. 'This Noble Truth of Suffering has been fully understood': Thus,
monks, concerning things previously unheard, there arose in me

vision, knowledge, wisdom, insight, and light.
4. 'This is the Noble Truth of the Origin of Suffering': Thus,

monks... vision, knowledge, wisdom, insight, and light arose.

5. 'This Noble Truth of the Origin of Suffering is to be
abandoned': Thus, monks... vision, knowledge, wisdom, insight, and

light arose.

6. 'This Noble Truth of the Origin of Suffering has been
abandoned': Thus, monks... vision, knowledge, wisdom, insight, and

light arose.

7. 'This is the Noble Truth of the Cessation of Suffering': Thus,
monks... vision, knowledge, wisdom, insight, and light arose.

8. 'This Noble Truth of the Cessation of Suffering is to be realized":

Thus, monks... vision, knowledge, wisdom, insight, and light arose.

9. 'This Noble Truth of the Cessation of Suffering has been

realized": Thus, monks... vision, knowledge, wisdom, insight, and
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light arose.

10. 'This is the Noble Truth of the Way leading to the Cessation

of Suffering': Thus, monks... vision, knowledge, wisdom, insight,

and light arose.

11 . 'This Noble Truth of the Way leading to the Cessation of
Suffering is to be developed': Thus, monks... vision, knowledge,

wisdom, insight, and light arose.

12. '"This Noble Truth of the Way leading to the Cessation of
Suffering has been developed': Thus, monks... vision, knowledge,

wisdom, insight, and light arose.

As long, monks, as my knowledge and vision of these Four Noble
Truths as they really are in their three phases and twelve insights was
not thoroughly purified, so long I did not claim to have awakened to
the unsurpassed perfect enlightenment (anuttaram sammasambodhim)
in this world with its devas, maras, and brahmas, in this generation

with its ascetics and brahmins, its princes and people.

But when, monks, my knowledge and vision of these Four Noble
Truths as they really are in their three phases and twelve insights was
thoroughly purified, then I claimed to have awakened to the
unsurpassed perfect enlightenment in this world with its devas, maras,
and brahmas, in this generation with its ascetics and brahmins, its

princes and people.

The knowledge and vision arose in me: 'Unshakeable is the
liberation of my mind. This is my last birth. There is no more re-

becoming.'

Thus spoke the Blessed One. The group of five monks was
delighted and rejoiced in the Blessed One's words.
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And while this discourse was being spoken, there arose in the
Venerable Kondafifia the dust-free, stainless Eye of the Dhamma
(Dhammacakkhu): "Whatever is subject to origination is all subject to
cessation." (Yam kifici samudayadhammam sabbam tam

nirodhadhamman'ti.)

And when the Wheel of Dhamma had been set in motion by the
Blessed One, the earth-dwelling devas cried out: "At Varanasi, in the
Deer Park at Isipatana, the unsurpassed Wheel of Dhamma has been
set in motion by the Blessed One, not to be stopped by any ascetic or

brahmin or deva or mara or brahma or anyone in the world."

Hearing the cry of the earth-dwelling devas, the devas of the Four
Great Kings cried out... [This proclamation continues, rising layer by
layer through the heavens:] the Tavatimsa devas... the Yama devas...
the Tusita devas... the Nimmanarati devas... the Paranimmitavasavatti
devas... the devas of Brahma's company cried out: "At Varanasi, in the
Deer Park at Isipatana, the unsurpassed Wheel of Dhamma has been
set in motion by the Blessed One, not to be stopped by any ascetic or

brahmin or deva or mara or brahma or anyone in the world."

Thus at that moment, at that instant, the cry spread as far as the
Brahma world. And this ten-thousandfold world system shook,
quaked, and trembled, and an immeasurable, glorious radiance

appeared in the world, surpassing the divine majesty of the devas.

Then the Blessed One uttered this inspired utterance: "Kondafifia

has indeed understood! Kondanfa has indeed understood!"
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Practice Guideline

L 2

B uddha's teachings on dukkha (suffering) and its cessation can
only be truly realized through personal cultivation. We must
cultivate both Wisdom and Compassion simultaneously. This dual
cultivation disciplines the mind and guides us back to our original
state of Buddha-Nature. With the Right Intention, we must
consistently maintain Right Mindfulness and cultivate unconditional
love and compassion for all sentient beings. This practice guideline

outlines the minimal daily effort required to fuel our transformation.

Daily:

¢ *Morning Puja (min. pages 1-5): 1- Homage (Taking Refuge) to
Buddha, Dharma, and Sangha. 2- Maitri (Loving-Kindness) and
reathrm Intention and 3- Vows. 4- Sutra chanting.

¢ Minimum of an hour of sitting meditation every day. It can be

broken up, but we recommend a minimum of 20 minutes per

session.

¢ Minimum three Mindful Activities each day (Mindfulness in daily

activities).
¢ Minimum of one Random Act of Kindness each day

(Compassion).

¢ Offering a set amount (alms) daily for Dana (Generosity).
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L 2

*Share your daily practice reflection/diary with the Sangha
members via the Band app (practice accountability & reathrm the

Intention).

(Optional but strongly recommended) 108 prostrations for
recognition of any unwholesome past karma (speech, actions, and
thoughts) and strengthening our spiritual intention. Utilize the

recording Of repentances/vows.

Other supporting practices:

L 2

L 2

L 2

Maintain close contact with practicing members for support
Participate in the weekly meditation sessions and services

Read recommended readings to further the knowledge of
Buddha-Dharma

Practice Dana (generosity) by donating and volunteering to

support the Sangha and its meditation center.

AS OF MAY 2026, BY VENERABLE SOOSEONG
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2

This Practice Book gathers the practice materials of the Bodhicitta
Sangha for those newly arrived. Every prayer, sutra, and teaching within
is reproduced in the Venerable's own words. May it be of benefit to all

who begin here.

© VENERABLE SOOSEONG 2026
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